KALYANA-KALPATARU 


А | ES ccu 


p Me 


unl, 
is [ 2 ans 
A P 
TY, = 


Я = ) 








CONTENTS 


1. The Longing for God-Vision 
—Late Sri Jayadayal Goyandka .... 564 

2. Let One's Spiritual Practice Be free from Doubt 
—Swami Ramsukhdas .... 570 






























3, Tumto God— Late Sri Hanumanprasad Poddar .... 573 
4. For Youth— 

Get Rid of Macaulay's Ghost—Francois Gautier ... 575 
5. Oh! The Magician!—A Sannyasi w AGO 


' Bogus Aryan Invasion theory is only a Myth 
—Mohan Lal Gupta .... 581 
. Rama Hrdaya Stotra—P.S. Varma "2586 
8. Bhakta Gatha— 
Remuna, the Sacred Seat of Khirachora Gopinàtha 
—Somanath Jena .... 591 
. Sri Radha'sIncarnation — Why— Shree Bhaisab .... 596 
Some Misunderstandings about Religion 
—R. P. Gupta .... 599 | 
. Paücâyudha Stotram 
—Vengari V. Partha Sarathy .... 608 
12. Story— 
Krsna and Upamanyu—M. C. Mahesh ОО 
13. Mother Kausalya's Anxiety m 
14. Bhakti Yoga in Adhyatma Ramayana 
—Raghavendra Bharadwaj .... 617 
15. Read and Digest 20 624 
16. What is This Ego?—Swami Sivananda ore OPS 
ILLUSTRATIONS 
1. Blessed Dhruva (Coloured) 563 
2. Bali obliged (Cover page) 





Subscriptions 
Annual Singl 
Inland Rs. 60.00 сту 
Abroad: Ordi 
Sea Mail $ 8. ae le 
Air Mail $ 16. Inland Rs. 3.00 
Editor—Keshoram Aggarwal 
Printed and Published by Jagdish Раабе 
For Govind Bhawan Karyalaya, Gita Press, Gorakhpur (India) 








Kalyana-Kalpataru 








A MONTHLY FOR THE PROPAGATION OF SPIRITUAL 
IDEAS AND LOVE FOR GOD 





Vol. 44 February 1999 No. 5 





Ча а Safed we Tarim! 

woes чя a gr adi 

ventas чи ayi yala 

aa mimo лїїчї amie 
"The Lord said: I know the cherished desire of your 
heart, O Ksatriya boy. Although it is difficult to attain, I 
grant it, O child of commendable vow. May Prosperity 
wait on you. I bestow on you O blessed one, that effulgent 
and lasting abode which has not (so far) been attained to 

by others." 

—Bhagavata (IV. 9: 19-20) 
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The Longing for God-Vision 


—Late Sri Jayadayal Goyandka 


Many a friend complain that although they may try their 
best, God does not favour them with His vision. They 
describe God as ‘cruel’, 'hard-hearted', and imagine that the 
Lord's heart is as hard as adamant and never melts. What 
interest has He in taking care of us, in granting us His vision, 
or making us His own? These and similar charges they level 
against God. 

The fact, however, is quite the reverse of it. The Lord's 
mercy on us is unlimited. He eagerly awaits every opportunity 
to manifest Himself and tries on every occasion to bless 
the devotee with His vision. He helps us at every step in 
all our spiritual effort. It is a common experience in the 
world that one has to hasten to a place where his affections 
are centred. He who has special attraction for us compels 
us to go to him leaving all engagements aside. When one 

refrains from going to a place, it indicates that love is 
deficient there. When such is the case with ordinary men 
like us, where is the wonder that God, who is an ocean 
of Love and compassion, should be ready to grant us Divine 
vision, if we possess only a little love for Him ? 

The main reason for delay in the Lord's manifestation is 
_our want of attraction for Him. He is the very embodiment 
of Love and Grace. How can He Himself delay in appearing 
before us ? The reason therefore is clear. We lack the 
qualification to gain His vision. We are markedly deficient in 
faith and Love. In order to increase our faith and Love, we 
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should try to the best of our ability to gain the knowledge of 
His truth, secret, virtues and power. It is never possible that 
the Lord will not meet a devotee even after the latter has 
gained faith and Love. He becomes compelled then to bring 
the devotee's faith to fruition. How can we hope to gain the 
Lord's favour till we have developed complete faith in His 
grace ? If we come to believe that God- vision can be actually 
gained, and that a certain person has gained the vision, we 

cannot even guess the depth of attraction we shall exhibit in 
our behaviour towards him. It is quite impossible to imagine 
what will be the condition when one actually comes face to 
face with God Himself. 

What was the state of the Gopis when the Lord disappeared 
from their midst at the time of the Rasa-dance ? Separation 
from the Lord became unbearable to them even fora moment, 
therefore the Lord was compelled to manifest Himself before 
them. When Durvâsâ, with ten thousand disciples, came and 
asked for food at an untimely hour, Draupadi finding no 
means to entertain the guests began anxiously to remember 
God. The Lord manifested Himself as soon as she uttered her 
cry of distress, as if He was already present there. Almost all 
devotees, when they develop faith, gain this experience. 

Narasi Mehata had an unshakable faith that the Lord would 
come with presents to help in the marriage ceremony of his 
daughter, therefore absorbed in devotion he began to sing "O 
child, He will come, He will come, He will come; I have 
complete faith that the Lord will come." He had not the least 
doubt about the Lord's coming. Therefore, the Lord was 
compelled to appear at the proper time. 

The only reason for the delay in God-vision is lack of 
faith. By whatever means the mental resolution is formed, 
once it is formed, it is impossible that God would refuse to 
come. He is by nature incapable of disappointing the devotee. 
If now and then obstacles appear before us and our mind gets 
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perturbed thereby, that is a different matter. But if the devotee 
refuses to lose his balance of mind during those trials and 
clings to the Lord with all his might, and declines like 
Prahlada to be overcome by the obstacles, he is sure to gain 
his desired object. The Lord deals with us, now harshly, and 
now softly, only with a view to strengthen our faith. 

Truly speaking faith has such inherent strength that it 
compels God to manifest Himself in order to bring it to 
fruition. If the philosopher's stone is a genuine stone, and 
the iron is pure iron, their contact is bound to transform 
the iron into gold. The Lord brings success to the faithful 
devotee by removing all his deficiencies. When faith is 
properly developed, the deficiencies are automatically removed 
by the grace of God. It is clear that we lack faith and love, 
that is why God does not manifest Himself before us. If 
not so, looking to His compassionate and loving nature, it 
appears impossible that the Lord should rest without 
granting us His sight. When Ravana forcibly took away Sita, 
Sri Rama got so much distressed over the incident that there 
was nothing to distinguish Him from an ordinary man of 
the world devoted to his wife. What was the reason for 
this ? The reason was that Sita could not live without Rama 
even for a moment. The Lord says 'in whatever way men 
worship Me, in the same way do I seek them.’ 


а чт Rİ учта MİMİ Marea 





(Gita IV. 11) 
The Lord is ever ready to manifest Himself. He, as if, 
longs that people should love Him.so that He might appear 
before them. If we can develop the intensity of Love Which 
Sita bore to Bhagavan Sri Ramacandra, we shall find the 
Lord ever ready for us. He who longs for the Lord, the 
“Lord longs for him in the same manner and to the same 
extent. 
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That our faith in and love for the Lord may grow from 
more to more, that our remembrance of Him may remain 
constant, that we may not forget Him even for the wink of 
an eye, should ever remain our goal. Let Him keep us in 
whatever state He likes, in whatever place He likes, but let 
His remembrance ever remain unbroken and constant with 
us. Let us feel pleasure in His pleasure and happy in His 
happiness. If the Lord desires to keep us in hell, we should, 
not cast even a look at Vaikuntha, His own abode, and should 
feel the greatest pleasure in living in hell. When one completely 
surrenders oneself to the Lord, he can no longer desire or 
seek anything from the Lord. When the Lord becomes ours, 
and we become His, what else should remain to be 
accomplished by us? We are so many children of the Lord. 
The mother does not care for the defects of her child. Her 
heart ever remains full of affection for the child. If the Lord 
begins to examine our deficiencies, we shall be nowhere. He 
is ever anxious for an opportunity that He may manifest 
Himself before us. But we ourselves become obstacles in 
the way of His manifestation. This may not appear from 
external show; in fact, we may give the impression that we 
are longing for His sight. But where is that sincere longing 
of the heart? We may not actually utter the words, "Not now, 
Lord, wait still a while," but our actions clearly say so. The 
very fact of being able to bear delay in the Lord's manifestation 
constitutes our asking Him to wait. We are separated from 
the Lord, because we do not feel sufficiently perturbed over 
that separation. When we ourselves are prepared to bear the 
separation, when owing to this separation there is no agitation, 
no sorrow in our heart, why should the Lord care for us? 
There would have been some point in the complaint if there 
had been real agitation in us and yet the Lord failed to 
appear. With pleasure we are alive without Him. And yet if 
He does not appear before us, wherein lies His fault? He 
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is, indeed, ever ready to manifest Himself, but till there is no 
craving in us, how can He appear ? The first requisite of God- 
vision is intense thirst for such vision. The Lord alone knows 
what should be the character of that thirst. The thirst which 
compels the Lord to manifest Himself should be regarded as 
the proper thirst, Therefore, one should go on increasing this 
thirst till the Lord actually appears before Him. When the 
vessel will get filled, water will overflow automatically. 

The state of Divine Love is a wonderful state. When 
atalk about God is proceeding and both the speaker and 
his hearers are absorbed in tasting the sweet nectar of that 
talk, let it proceed ever if God Himself appears on the 
scene, let it not by any means be disturbed. There is a 
peculiar sweet taste in all talks of the dearest. When one 
develops relish for it, he will not desire anything else. The 
ways of Love are quite peculiar and uncommon. He who 
has got the relish of Divine Love, what else requires to 
be accomplished by him? The Lord examines only one's 
love. And Divine Love stands on a higher pedestal than 
even the Lord Himself. Absorption in Lord's meditation with 
faith and devotion, with consciousness about the Lord's 
virtues, power, truth and secrets, means tasting of Divine 
Love, or being plunged in the Divine essence. 

If two lovers take the vow of silence as between 
themselves, the one whose love is greater will lose in the 
contest. If the husband and wife start a competition of not 
speaking with one another, the one whose affection is 
greater will lose. In the same way, when there is a compet- 
ition between the devotee and God, the Lord has to accept 
defeat, for there is none whose love is greater than His. 
Such an agitation should be created in Him that He cannot 
stay without us even for a moment. Then He will be bounq 
to accept defeat, and will be, compelled to appear before 
us. Such is the condition we should create; we should 
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fascinate Him by our love. Then He will not leave us even 
if we may try to drive Him out by force. 

Our attitude towards the Lord should be like the attitude 
of a wife towards her husband. Just as the wife fascinates 
her husband by her love and sweet behaviour, even so we 
should try to fascinate the Lord. Let us without indulging 
in any flattery make Him feel attracted towards us. He will 
not then leave our door even for the wink of an eye. A 
beggar of Love, He will be in the bondage of Love. Where 
can He go leaving us in the lurch? How can a husband 
ignore the love of a devoted wife? Even so, how can the 
Lord be indifferent to the Love of a devotee? When we 
develop this attitude, He will never be able to stay anywhere 
without us? He is always bound by His Love. Let us once 
bind Him by Love, He will then ever remain bound to us. 

We should learn from a woman the art of capturing 
the Lord. We should cultivate with Him the relation as 
between a man and his wife. This is cultivation of the sweet 
sentiment. There is no necessity to change one's dress, but 
let us be creatures of the Lord through internal sentiment. 
This is the best way of realizing Him. 

The Lord is extremely kind and generous. Therefore, He 
may be realized if one cultivates only a slight degree of 
Love for Him, but let us proceed with the Love as depicted 
above as our goal. For Divine Love can be attained if we 
proceed aiming at a goal which is sufficiently high. If, 
according to that goal, we succeed in gaining full Divine 
Love, it would be a matter of great fortune with us. Such 
a person will be regarded as an ideal before the world, a 
sanctifying object of sight. A glance from his eyes will bring 
spiritual awakening in others; then what more need be said 
personally about his own self ? 
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Let One's Spiritual Practice Be Free 
from Doubt 


—Swami Ramsukhdas 


Let our spiritual practice be pure viz., free from doubt. 
If there is any doubt, remove it through books or questions 
and answers. Even if you think that the world is real, stick 
to this view. But if you have any doubt about it, remove 
it by thinking over it and discussing it. If you believe in 
the existence of God and soul, stick to this view without 
doubt. This freedom from doubt is very useful in your 
spiritual practice. 

Ask me whatsoever you like and I'll explain it. I'll not 
impose my views on you by considering them right. I'll tell 
you the method how to follow your own spiritual discipline 
more efficiently in order to attain your aim. If you hold 
the view that the world is real and eternal, though it flows 
and undergoes birth and death, you should renounce evils 
such as falsehood, fraud, dishonesty, deception and theft etc. 
Why? The reason is that you feel bad, if someone behaves 
with you with falsehood and fraud etc. This renunciation 
will lead you to the attainment of your aim. 

Listener—Will an evil be renounced by practice ? 

Swamiji—An evil is not renounced by practice but it 
is renounced by right thinking. Understand it in the right 
perspective through good company, scriptures, saints and 
right thinking. Practice creates a new situation as we ean 
climb a rope by practice like an acrobat. 

Listener—If someone thinks himself to be ignorant 
What should he do? : 
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Svamiji—He should remove his ignorance. No one likes 
to be called ignorant. So why will he think himself to be 
ignorant ? A man can be proud of his knowledge and he may 
be ignorant to a certain extent. But he can't consider himself 
to be totally ignorant because he (self) is a fragment of God. 

Listener—God is our mother and father and we are just 
like ignorant children to Him. Is it not so? 

Svamiji—This assumption that you are just like ignorant 
children is very good. Ignorance means that you have to 
learn more. Put a guinea and a roundish sugar-cake before 
a child, he will take the sugar-cake. Though he is ignorant 
yet he acts intelligently. You prefer the guinea to the sugar- 
cake, but to the child the sugar-cake tastes sweet. So he 
prefers the sugar-cake to the guinea. Similarly you hanker 
after pleasures and prosperity but for a wise man they are 
the gateway to sins, hells, sufferings and the cycle of birth 
and death. You don't act according to my advice and you 
are not prepared to accept that you are ignorant. If I call 
you ignorant, you will feel hurt, you will not tolerate it. 

I don't claim that I have a thorough knowledge of all 
subjects. I may be ignorant of several subjects. But I give 
the lecture on the subject which I know. If you think that 
you know a lot, you will not try to know more in the same 
way as a jar of water full to the brim can contain no more 
water. I have read in the books that you may study in any 
class, you are still ignorant of many facts. You are a man 
of great learning but do you know how to make shoes? 
Thus you will have to accept that you are ignorant. 

Several years ago I held discourses in the rainy season at 
De$noka. There I said, "This small boy knows more than I". 
People asked "How?" I replied, "This boy can tell who his 
mother is but I can't. So he knows more than I" Thus I know 
what he does not know and he knows what I don't know. 
So it is wrong on my part to be proud of my knowledge. 
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Only God is omniscient. Even the enlightened liberated 
souls know the reality or spiritual enlightenment but they 
are ignorant of several subjects. Those who know the reality 
are not proud of their knowledge. If they are proud, it 
means that they don't know the reality. The gross body has 
its identity with the gross world. Similarly the subtle and 
causal bodies have their identity respectively with the subtle 
and causal worlds while the soul has its identity with the 
soul. So how will a liberated soul be proud of his knowledge 
in a special area? if he is, he is ignorant. 

Listener—Sire, I am God's and God is mine. Does this 
pride lead to a downfall? 

Svamiji—No, it is real worship to God. We should have 
affinity only for God. Only God is mine, no one else 
including the so called my body, senses, mind and intellect 
etc., besides God is mine. 

You may follow any spiritual discipline, follow it with- 
out doubt, it will certainly benefit you. But he who is 
ignorant and doubtful, perishes. The Lord declares, "The 
man who is ignorant and who is of a doubting nature 
perishes.” (Gita IV. 40). For such a person there is neither 
this world, nor the next, nor happiness. The Lord declares, 
"The doubting self has neither this world nor the world 
beyond nor any happiness" (Gita IV. 40). 
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I say, we require superdivine power. Su 
is not strong enough. Superdivine strength is the only way. 
the one way out. By it alone we can pass through all Шох 
intricacies, through these showers of miseries, unscathed, We 
may be cut to pieces, torn asunder, yet our hearts must grow 
nobler and nobler all the time. 


—Swami Vivekananda 


perhuman power 


Turn to God 


—Late Sri Hanumanprasad Poddar 


Believe: God is a motiveless friend, and is supremely 
merciful; it is not His intention that the Jiva should seek 
Him after freeing himself from all evils, and making 
himself absolutely pure, and that only then the Jiva should 
be given shelter. God scrutinizes only one thing—whether 
or not the Jiva is seeking Him, knowing Him to be the 
sole refuge. If the Jiva truly seeks Him, God makes no 
mistake about giving him shelter, whatever may be the 
extent of the Jiva's sin and distress, however vicious his 
conduct ‘and agony may be, howsoever depraved and 
afflicted he may be. 

Believe: God's audience hall ever remains open to all; 
whoever seeks to enter it,—that is, seeks in the true sense 
of the term,—is admitted there, and once he enters there, 
his sin and distress, evil conduct and suffering, lapses and 
agony—all these are for ever destroyed root and branch. 

Believe: there is or was, or ever will be none, who is 
equal to God as your nearest and dearest, as the relative of 
your bosom giving you constant support, or as a master and 
friend, who never treats you contemptuously under any 
circumstances. Whatever love God bestows on others, He 
bestows equally even on one, who has no shelter or support 
in the world, who is wholly worthless and insignificant in 
the eye of the world and is neglected and treated with 
contempt whom there is not only one to call as one's own, 
but none even to extend a propitious look moved by compassion. 


574 Kalyana-Kalpataru 
———— Спала 





Believe: whatever blunders you may commit, whatever 
deceptions you may practise, whatever indignities and 
insults you may hurl on Him— they make no difference in 

“the natural flow of God's love. So long as you live turning 
your face away from Him, you remain deprived of the vision 
of His lotus-like face, full of sweet smiles and affection, 
you are denied the privilege of a plunge in the nectarean 
ocean of His Love. However vast may be the time you 
may pass in this state, remember—the moment you turn your 
face towards Him, you will find that He has wholly 
forgotten all your crimes and deceptions, all your indignities 
and insults. Just as the mother's bosom is ever open to the 
child, even so you will find Him eager to press you to His 
bosom with the utmost love. 

Believe: there is none so unfortunate as the soul, who, 
notwithstanding all this, considers it a matter of pride to 
show its back to God. Sins and distress wait for him opening 
their jaws, and he can never expect to experience in life 
true peace and happiness in any circumstances whatsoever. 

Believe: his life is truly luckless and a failure, even 
though from the point of view of the world he may appear 
an exceptionally fortunate soul, with the world’s honour, 
prestige, praise and renown lying at his feet. The success 
of human life does not lie in the excess of worldly 
enjoyments, but in cultivating the spirit of surrender to 
God. 

Gg зш а чїн art eft абя E fara эттїї! 

"Hear, Uma, those souls are, indeed, most unfortunate, 
who, leaving God, become attached to the enjoyments of 
the World.” 
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Get Rid of Macaulay's Ghost 
—Francois Gautier 


As a foreign journalist, one cannot understand all the 
excessive noise made about the Education Agenda of Murali 
Manohara Jos What is wrong in trying to "Indianise, 
nationalise and spiritualise" education in India? Jo$r's critics 
and there have been many—have called it "a hidden Hindu 
agenda." So what ? 

With 800 million souls, Hindus constitute the majority 
of this country. Why should Hindus then be ashamed of 
a Hindu Education"? Traditionally and historically, Hinduism 
has always been the most tolerant of all religions, allowing 
persecuted minorities from all over the world, whether the 
Jerusalem Jews, the Parsis from Persia, Christians from Syria 
or even Arab merchants, to settle in India over the centuries 
and practise their religion in peace. Unfortunately, the same 
cannot be said of India's invader, be they Muslims, who 
ruthlessly tried for 10 centuries to stamp out this most 
peaceful of all religions; or the Christian missionaries, who 
used every means at their disposal to convert Hindus to the 
true religion (and are still trying today). 

But Hinduism, never tried to convert anybody, never 
sent its armies or missionaries to neighbouring countries, to 
impose its religion and ways of life—not even by non- 
violent means, as the Buddhists did all over Asia. It should 
also be said that Hinduism is much more than a religion, 
it's a way of life, a universal spiritual outlook, which has 
allowed numerous sects, branches, philosophies, to develop 


576 Kalyana-Kalpataru 


SS E U 
within its fold, as long as they were faithful to the central 
truth of Hinduism: Dharma. It even recognises the truth and 
validity of other creeds and it's perfectly normal for a Hindu 
to have pictures of Guru Govinda, Christ, Buddha and 
Krsna in their homes. For are they not Avataras? And is 
that not true secularism (and not the opportunistic) secularism 
of India's politicians, which has divided India along caste 
and religious lines)? 

Then why should Hindus not be proud of Hinduism? 
It has not only shaped the psyches of Hindus, but also of 
Indian Christians, Jains, Parsis, even Muslims, who are like 
no other Muslims in the world. And why should Indians 
be ashamed of their own civilisation whose greatness was 
foremost Hindu? Why should they refuse to have their 
children read the Vedas, which constitute one of the great 
fountains of spiritual wisdom, or the Bhagavadgita, which 
contains all the secrets of eternal life? Or the Ramayana 
and the Mahabharata, which teach the great values of 
human nature: courage, selflessness, spiritual endeavour, 
love of one's wife and neighbours........ 

Are the French ashamed of their Greeco-Roman 
inheritance? Not at all! On the contrary they even think that 
civilization started with the Greeks. Would you call the 
Germans or the Italians "Nationalists" because they have 
Christian Democrats Parties? Christianity is the founding 
stone of Western civilization and nobody dares deny it. 
Clinton goes to the mass and swears on the Bible and none 
finds anything to say. We french are brought-up listening 
to the values of Homer's Iliad, or Corneille's Le Cid. It is 
true that in France there has been a separation of the State 
and the Church; but that is because at one time the Church 
Misused its enormous political power and grabbed enormous 
amounts of lands and gold. But no such thing ever happened 
in India. The Brahmins never interfered in politics and today 
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they are often a neglected lot. 

When they took over India, the British set about 
establishing an intermediary race of Indians, whom they 
could entrust with their work at the middle level echelons 
and who could one day be convenient instruments to rule 
by proxy or semi proxy. The tool to shape these ‘British 
clones" was Education. In the words of Macaulay, the ‘Pope’ 
of British schooling in India; "We must at present do our 
best to form a class who may be interpreters between us 
and the millions we govern; a class of persons, Indians in 
blood and colour, but English in taste, in opinions, in morals 
and in intellects." Macaulay had very little regard for Hindu 
culture and education; "All the historical information which 
- can be collected from all the books which have been written 
in the Sanskrit language, is less valuable than what may 
be found in the most paltry abridgement used at preparatory 
schools in England." 

It seems today that India's Marxist and Muslim intelligentsia 
could not agree more with Macaulay or with Charles Grant 
for the dream of Macaulay has come true: Nowadays, the 
greatest adversaries of the ‘Indianised and spiritualised 
education" of Jost, are the descendants of these ‘Brown 
Sahibs' the "Secular" politicians, the journalists, the top 
bureaucrats, in fact the whole Westernised cream of India. 
And what is even more paradoxical, is that most of them 
are Hindus. It is they who upon getting independence, have 
denied India its true identity and borrowed blindly from the 
British education system,without trying to adapt it to the 
unique Indian mentality and psychology; and it is they who 
are refusing to accept "an Indianisation, nationalisation and 
spiritualisation' of India's education system, which is totally 
western-oriented. And what India is getting from this 
education is a youth which apes the West. 

But then, what does make Indian unique ? Take the 
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proposal of Josi to make Sanskrit compulsory in school.Great 
idea! Sanskrit is the mother of all languages, and it could 
become the unifying language of India, apart from English, 
which is spoken only by a tiny minority. "Sanskrit ought 
still to have a future as the language of the learned and 
it will not be a good day for India when the ancient tongues 
cease entirely to be written or spoken, admonished 50 years 
ago $ri Aurobindo, India's great Sage and Seer. 

A dead language, you say! Impossible to revive? But 
that's what they argued about Hebrew. And did not the 
Jewish people, when they got back their land in 1948, revive 
their 'dead' language, so that it is spoken today by all Jewish 
people and has become alive again ? The same thing ought 
to be done with Sanskrit. Let the scholars begin now to 
revive and modernise the Sanskrit language, it would be 
a sure sign of the dawning of the Renaissance of India. 
In a few years it should be taught as the second language 
in schools throughout the country, with the regional language 
as the first and English as the third. Then will India again 
have its own unifying language. 

The Ministers walked out when the Saraswati Vandanam 
was played. But why should anyone object to Saraswati, 
the Goddess of Learning who bestowed so much grace on 
India. In 1939, a disciple told $ri Aurobindo that: "there 
are some people who object to singing of Vande Mataram 
as a national song; Sri Aurobindo had replied: "in that case 
Hindus should give up their culture." But the disciple had 
continued: "the argument is that the song speaks of Hindu 
gods, like Durga and that it is offensive to Muslims.” Said 
ri Aurobindo: "but it is not a religious song, it is a national 
song and the Durga spoken of is India as the Mother. Why 
should not the Muslims accept it? In the Indian concept of 
nationality, the Hindu view should be naturally there. If it 
cannot find a place, the Hindus may as well be asked to 
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give-up their culture. The Hindus don't object to "Allah- 
Ho-Akbar." 

It is then obvious that Education in India has to be 
totally revamped. The kind of Westernised education which 
is standard in India, does have its place, becuase India wants 
to be on par with the rest of the world, and Indian youth 
should be able to deal confidently with the West: do 
business, talk, and relate to a universal world culture. But 
nevertheless, the first thing that Indian children should be 
taught is the greatness of their own culture. They should 
learn to revere the Vedas, they should be taught the genius 
of the Mahabharata and the Ramayana, they should be told 
that in this country everything has been done, that it was 
an unsurpassed civilisation, when the West was still mumbling 
its first words, that Indian civilization reached heights, which 
have been since unsurpassed. But they should be taught 
early that India's greatness is her spirituality her world-wide 
wisdom. India's new education has to be spiritualised, it has 
to be an inner education, which teaches to look at things 
from the inner prism, not through the western artificial 
looking glass. 

India's Dharma, her eternal quest for truth, should be 
drilled in the child from an early age. And from this firm 
base, everything then can be taught—from the most modern 
forms of mathematics, to the latest scientific technologies. 

The author is correspondent in South Asia of ‘Le Figaro’ 
France's largest circulated newspaper. 

Courtesy—The Hindustan Times 
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Make your entire life and all its activities a blissful 
expression of Truth. 





—The Mountain Path 


Oh ! The Magician ! 


—A Sannyasi 
The child digs and digs 
No! Not a single grain ! 
Where do the grains come from ! 
He is chewing the earth. 
Neither sweet nor bitter ! 
Sour? No, nothing there ! 
Then sugar cane, Nima, lemon ? 
He grows. Now steals an egg. 
Very cautiously opens................ 
No! No beak, no bone, no wings ! 
He is worried. 
"There must be some Magic" he shouts. 


"I will leave no means to find it out (raha afa) 
He ponders over 

Goes deep and deep and deep 

I sudden fear! He Shivers! 

Now smiles. Tears roll down (жетте) 

He disappears! The Magician stands; 
(Jijnasurlabhate jnanam) 

Me ? I bow down. 
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Bogus Aryan Invasion theory 
is only a Myth 
—Mohan Lal Gupta 


The Aryan invasion of India is a figment of imagination 
and a deceptive propaganda which the Birtish rulers had 
spread far and wide through their scholars "with a view © 
to bringing about an inferiority complex among the Indians 
and justifying their own colonial occupation. = 

The very first page of Indian history books begins with 
the Aryan invasion of India. The Aryans are supposed to 
have driven away the original inhabitants of India to remote 
mountain corners and took possession of their country. 
Indians are taught from their childhood that the history of 
their country is a history of a series of successsful foreign 
invasions and Indian culture is nothing but a medley of 
culture of the invaders. Some Indians influenced by the 
"Europeans' theory started telling that India is a nation in 
the making. 

It is well known fact that the history of a dependent 
country is always written at the discretion of the colonial 
powers. Sir W. Turner, Sir H. Risley, Dr. W.W.Hunter, Dr. 
Greersan, J.C. Rhode, H. G. Wells, Dr. Kaene, Edward 
Thomas, Bishop Caldwell are some of the Europeans who 
contributed much to place tactfully different types of race 
theories with the conclusion that the original homeland of 
Aryans was outside India. 

Where is the proof that the Aryans came down to India 
from outside? This is only a guesswork and nothing but 
illogical inference. Some scholars have noted the religious 
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characteristics of the Aryans to prove that they had come 
to India from outside. The names of some Vedic Gods were 
“found from a shield which is of 2100 B.C. The names of 
Indra, Mitra, Varuna, Surya, Marut and many others were 
available from the inscriptions of Bogaskui, letters of Tel- 
el-amarner, records of Kasaites of Babylon etc. In most cases 
the names were seen similar in toto. It is, therefore, clear that 
there was contact between India and the above mentioned 
countries. But who was influenced more—India or the other 
countries? In the books of Kasaites (Casaites) frequent 
mention is made of the Himalaya. It is therefore, not correct 
to say that the Aryans had settled in those countries before 
they Came down to India. Before coming to India how could 
ey know of the Himalayas? The fact is that the Indians 
went to those countries and so we get the name of the 
Himalayas in the books of Kasaites. It had already been 
mentioned in the Rgveda that the Indians established Kingdoms 
in the eastern part of Europe at that time. The Rgveda and 
the Atharva Veda have a great historical value not as a true 
account of the incidents of war but a picture of the manners 
and civilization of that period. 

There is a great similarity between the things mentioned 
in these Vedas on the one hand and things discovered in 
the Indus Valley ruins on the other. e.g. silver and copper 
plates, the circular stones of temples, different kinds of 
chessmen, furnitures, omaments etc. The fact is that Indra 
the most powerful king of the Vedic India, had sway over 
many countries of the world. As eatly as 2000 B.C., 
Sanskrit culture was making history in the Levant (Basten 
part of Mediterranian with its islands and neighbouring 
countires) in Asia Minor and in Egypt. = 

The Bogaskui inscriptions in an Indo-Euro 
reveal people worshipping the Aryan Gods— 
Mitra—in Asia Minor in 3rd millennium В. С. 





pean lan gu age 
dra, Varuna, 
Aryan kings 
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and princes bearing meaningful names such as Surya, 
Subandhu, Indrota, Mativaja—names which could have 
belonged to heroes from Ramayana or Mahabharata epics— 
ruled in Babylon and Syria in the 2nd millennium B.C. 
Rtamanya, Rtadhaman, Rtusmara, Mitannian princes were 
ruling in Syria 4000 years ago. 

Dr. B. R. Ambedkar has treated the subject of Aryan 
invasion elaborately in one of his books. He concludes 
"That the aryan race theory set up by the Western writers 
falls to the ground at every point. Anyone who cares to 
scrutinise the theory will find that it suffers from a double 
infection. In the first place, the theory is based on nothing 
but assumptions and inferences based on such assumptions. 
In the second place, the theory is preconceived and facts 
are selected to prove it. There is no evidence in the Vedas 
of any invasion of India by the Aryan race and its having 
conquered the Dasas and Dasyus supposed to be natives 
of India. So far as the testimony of the Vedic literature is 
concerned, it is against the theory that the original home 
of the Aryans was outside India." 

The funniest point is that the original homeland of the 
Aryans has been variously located at several places viz., 
Central Asian regions, Southern Russia, the Volga Valley, 
Scandenvia, Baltic regions, Pamir, Siberia, North Western 
Kirglinz Stappes, Central Germany etc. But none of them 
is proved beyond doubts. ; 

Such an acute difference of opinion amongst the scholars 
leads to the only conclusion that this theory has no legs to 
stand upon and is based on conjectures and flights of 
imagination. At the same time there is more than ample 
evidence to prove that India was the Ori ginal home of Aryans 
and that whatever strains of the Indian culture are found 
elsewhere at one time or other were taken out of India. 

As noted by the historian K.A. Nilakantha Sastri in his 
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book "Advanced History of India" it is interesting to note 
that the latest edition of oxford History of India has 
purposely omitted discussion concerning the Original home 
of the Aryans because no hypothesis on the subject seems 
to be finally established. 

Here is what Prof. T. Burrow has to Say on this subjcet: 
"For the Indo-Aryan invasion of India, no direct evidence 
is available although historical allusions are not uncommon, 
there is no reference to anywhere to the fact of the migration 
nor any definite indication that it was still remembered." 

The popular argument that the Aryans originally belonged 
to the Arctic region also stands on no firm. grounds. 
Although it is possible that Indian ancestors might have gone 
and lived in that region. 

Further a pertinent question that comes to mind is that 
whether a migrant race will praise India as their mother and 
consider Himalayas as the abode of their gods and rivers 


migration in any age-old Vedic literature. 

The thesis of "Dravidian Homeland" 
from this theory of Aryans being invaders from outside. 

According to Bishop Caldwell's research Dravidians 
also entered India through the North West. That means the 
original inhabitants of this ancient land were neither Aryans 
nor Dravidians; both are migrants, According to the Western 
theoriticians no particular group is entitled to claim or 
identify as aborigines of India. All who remained in India 
today are aliens. What a good invention! 

The ancient Tamil texts like Manimekalai, Peripada| etc 
indicate cultural oneness with the rest of Hindus, Whatever 
is hypothetically presumed to be Dravidian or Tamil tum 
out after proper scrutiny to be nothing but Hindu, 


is directly derived 
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His Holiness Sri Candrasekhara Saraswati, the senior 
Sankaracarya of Kanchi Math, says that no where in the 
ancient texts the word Dravida comes in the sense of 
particular race. He declares that the Britishers, motivated to 
establish their supremacy over the entire land through the 
policy of divide and rule, propagated this race theory and 
tried to preach that the Hindus never remained as a ‘single 
nation. 

Thus the Aryan invasion of India is a travesty of facts. 
If History is allowed to prevail and the words are not minced 
the record of external invaders after 13th century, who 
became the rulers of India, is full of diabolical atrocitics, 
horror, fear, and consternation beyond the description of 
pen. 
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Every friend in the guise of relatives, friends, beloved, 
spouse—who is with us now or who has left this earth is 
a medium through which God Himself symbolizes His 
friendship. To ignore or abuse friendship, therefore, is an 
affront to God. In all our harmonious relations we must 
remember that it is God who is playing hide-and-seek from 
behind the living hearts. We should never ignore or forget 
any kindness or service extended to us by a friend. Ingratitude 
and indifference wither even the stoutest oak of friendship. 
—God Talks With Arjuna 







Perseverance is the key word in the study of Yoga. As 
an aspirant, you must be persevering at all times, and feel 
joyous about it. However, do not be too joyous, or too 
enthusiastic, because such excess can be harmful. Instead, 
control yourself and at the same time aspire to discover more 
and more true joy as you continue with your practice. 

—Swami Jyotirmayananda 





Rama Hrdaya Stotra 


— P. S. Varma 


Tulasi's Râmacaritamânasa is primarily based on the 
narration of the story in Adhyatma Ramayana. In both the 
Ramayanas the basic question that has been raised is whether 
Rama son of Dagaratha and husband of Sita is Brahma, the 
unborn, the omnipotent, the omniscient, the combination of 

Sat (Truth), Cit (consciousness) and Bliss (Ananda). 
UAM In Ramacaritamanasa the question comes after a short 

anecdote. Just after Siti had been abducted by Ravana, 
Rama went about searching her in the jungles of Dandaka 
Vana making enquiries from even animals and foliage. Just 
then Sankaraji alongwith His wife Sati was returning from 
the abode of Kumbhaja Rsi. Sankaraji was happy to see 
Rama who was his deity, and wanted to pay His respects, 
but hesitated to do so thinking as it was not the right 
moment. He simply said Jayasaccidananda and moved 
forward. Sati was surprised at the address of Sarikarajı, 
and asked why He called Râma, just a human being, as 
Saccidananda. Sahkaraji said that Rama was actually Brahma 
but he was acting as human being at this hour. Satz Was 
not satisfied, and then Sankaraji asked Her to go and test 
in anyway She liked. Sati adopted the personality of Sita, 
and walked in front of Rama. Rama saw through the game 
and enquired after paying respect where Sankaraji Was and 
why she was walking alone in the jungle. Sati telt ashamed 
апа returned to where Sankaraji was. $айКагайї enquired 
about how She tested, but Sati concealed the facts and sajd 
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that she did not take any test and only paid respects as He 
had done. Sankaraji knew what had happened and so He 
decided that He would no longer have physical contact with 
Sati. After sometime, there was a Yajfia at the house of 
Daksa in which Sankaraji had not been invited. Sati went 
to the Yajiia as it was being conducted by her own father 
Daksa. Sati was so annoyed at the insult meted out to 
Sankaraji that she burnt herself. Then Sati was born as 
Parvati, and again she married Sankaraji. It was then that 
she put the same query to Sankaraji about the real nature 
of Rama. Tulasi writes ‘si yara dt wa faf, If Rama is 
son of a king how he can be Brahma? 

The same question was put by Garuda to Kakabhusundi. 
At one stage of war with Ravana, Rama was trapped by 
Meghanâda in a snare of snakes, and Garuda was called 
to free Rama from the snare. He did so but was surprised 
that Rama about whom it was said that He was Brahma, 
was trapped in this petty snare of snakes. He then went 
about seeking answer to his query from place to place till 
he was advised to go to Kâkabhusundi. 

The same doubt appeared in the mind of Bharadwaja Rsi 
in Prayaga. He asked Muni Yajiavalkya to solve the riddle. 

Thus the sole purpose of writing Ramacaritamanasa by 
Tulasidasa was to answer the question. He in simple words 
answered by saying that qualified and unqualified were two 
forms of Brahma. They were indescribable, fathomless, 
eternal and formless. Then he says that Brahma who was 
unqualified, formless, invisible, became qualified due to the 
devotion of devotees. Further he said that He who was 
unqualified became qualified in the same way as water turns 
in to hails in cold atmosphere. 

The same question was raised in the opening part of 
Adhyatma Ramayana. Here too the query was put by Parvatijt 
to Sankaraji. Sankaraji replied that Rama was in fact 
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Paramatma, beyond Maya, eternal, blissful, peerless and 
Purusottama; He was pervading the entire creation with His 
Maya in the hearts of all, thus guiding the entire universe. 
Giving an example he said that a piece of iron gets motion | 
in the presence of magnet, similarly the activities of the universe | 
take place due to His presence. Further he said that just as 
in Sun there is no darkness so Rama was also free from 
ignorance. He is beyond Maya, all sublime and radiant. 

Further Adhyâtma Ramayana records that after the 
return of Rama from the exile, He asked Sità to explain | 
the mystery of His existence to Hanuman who was standing 
there with folded hands. Sità then explained the truth about 
Herself and Rama. This is Rama Hrdayam. 

Sita said that changes in the creation were being brought | 
about by her; Rama is peerless; ever present; Supreme 
Saccidananda. He is free from blemishes; He is beyond the 
reach of senses; He is not approachable by intellect; He 
is all bliss; pure, placid, omnipresent and all light. She said 
that she was basic nature but she was ceaselessly creating 
this universe by the very presence of Rama. She said that 
ignorant people thought that Rama was creating and 
destroying the creation. 

Thereafter she narrated the Main events that happened in 
Ayodhya and the jungles during the exile. She said that all 
the events were made possible by her thoughignorant people 
think that Rama did everything. Rama, she says, does not 
move, walk, or desire anything. He is all bliss, firm, and 
appears to be the doer of all activities due to Maya that is, 
Herself." 

Thereafter Rama, also explained the mystery of creati on. 
Then an example was given. This Akaéa (call it sky, space 
or ether) can be divided into three ways. Mahakaga which 
is present everywhere, Jalakasa in which Water exists, and 
the reflection of sky in the water. Yet all the three are one 
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and the same. Similarity may be seen in understanding 
consciousness—Râma firstly a consciousness is present 
everywhere. Secondly it exists in mind, and thirdly it is reflected 
in mind. Out of these the consciousness which is present in 
mind that is active, but ignorant people think consciousness 
which is free from blemish and unattached is active. 

In simple words, the riddle of creation is explained by 
saying that the creation is due to the activities in nature 
which by itself is inert, but is activated by the presence of 
consciousness. Earlier Sankaraji had given an example of 
magnet and a piece of iron. In the magnetic field, iron moves 
though the magnet does not desire so, and is unconcrned. 
The force of magnet is not even visible and iron cannot 
free itself from the field. So is the case of consciousness, 
Inanimate nature moves in the force field of consciousness 
and acts according to its surroundings. 

We may take another example. Sun in the sky is unconcerned 
with what exists on the earth. Yet, when sun appears in the 
sky, lotus blossoms in the pond, birds chatter and the whole 
creation is agog. Sun does nothing but the very presence of 
sun raises water vapours from sea which turn into clouds, 
which bring rains. Rains bring us food. All this is going on 
automatically. So is Brahma. Nature........ the process of 
creation, maintenance and destruction due to the presence of 
Brahma. Brahma and Nature—Mâyâ are both eternal. 

The philosophy of Sankhya is the same. Only the 
nomenclature is different. Sankhya describes the two forces 
as Purusa and Prakrti. It says that Prakrti is inanimate, 
but becomes active due to the presence of Purusa. 

Tulasıdâsa also says the same thing. Valmiki says to 
Rama— ` 
ait Aq Wels чч чн чаан чп чер! 
wir yakı Wy uri wit wur че Huns İN 


In addition to the above, Tulasi accepts the existence of 
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Jiva also, which is free to act according to its own will and 
gain or lose accordingly. The principles of Rama Hrdayam 
have, however, formed the basis of Tulası's thoughts. 

If we read Rama Hrdaya Stotra minutely, we can find 


evidence of a third force also clearly defined. Both in the | 
dialogue of Sankarajı and Sri Rama, there is mention of | 
‘am (ignorant) and ‘yes’ (fools). Who are they? The | 


basic theme in both the versions of creation is that there 
is Brahma or Rama or Purusa which is the driving force 
but otherwise inactive, and the other is Sità or Prakrti which 
is the author of all creation. Then who are they who have 
misgivings about the true nature of Rama. Adhyatma 
Ramayana does not answer the question. Tulasi says that 
apart from the two eternal forces there is also Jiva which 
is equally eternal. This theory is called Traita Trio. In 
Uttarakanda Tulasi explains that Jiva is part of I$wara but 
is surrounded by the farces of Maya and though it wants 
to get unentangled from the influence of Maya but is not 
able to do so because of innumerable attractions of Maya. 
It can by constant effort, free itself by pursuing the path 
of either Jñāna or Bhakti. 

This theory of Tulasi is Supported by Upanisads. In 
Swetaswataropanisad, it has been said that on a tree two birds 
are sitting, who are identical in appearance and are friends. 
One of them eats the fruits of the tree, while the other does 
not. In the next stanza Rsi says that the one who does eat the 
fruits wonders why the other bird is happy, while it is not so. 
Then it reflects that the cause is eating of the fruits. Consequently, 
if it also ceases to eat the fruits, it can also be happy. Our 
scriptures say that it is possible by Bhakti or Jnana, 

Rama Hrdaya Stotra has thus a reflection of Sankhya 
Yoga but while Sankhya Yoga does not say that Brahma 
can assume human form, Adhyatma Ramayana Says that 
Brahma appeared as Rama. 
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Bhakta Gatha 


Remuna, the Sacred Seat of 
Khirachora Gopinatha 
—Somanath Jena 


Remuna is the little township located in Balasore 
District in the sacred Orissa. It is situated in the rural set 
up bound by green fields, beautiful orchards, connected 
from Balasore Railway Station at a distance of 10 Kms., 
and 8 Kms., from the National Highway No. 5., leading 
from Calcutta to Madras. The famous Chandipur on sea, 
on the bay of Bengal, the queen of West Bengal, are at 
a distance of 17 Kms., and 10 kms., respectively. The 
unwithering beauty and sanctity of the seat of Gopinatha 
is purified by the location of place quite close to the river 
Gangahar, and place confluence of three rivers namely the 
Budhabalang, Sona and Gangahar, all originating from the 
great Similipal and Meghasahi Hills. Similipal is famous for 
wild life sanctuary, crocodile garden. The famous Nilagiri 
Hills, Sanjangarh Samibrikhya, Bhimkund and Panchalingeswar ` 
are very near. Bhimkund is a perennial water fall in the 
feet of Similipal, Samibrikhya is a famous hill top identified 
as a place in the ancient Virata Kingdom, where Pandavas 
resided in disguise, concealing their weapon in Samibrikhya. 
The blood pilgrimage, Raktatirtha is at Mahuldia, where, 
Bagha Jatin, the freedom fighter, fought the English Army. 

Remuna is reputed for (a) seat of Lord Gopinatha, who 
came from Chitrakuta, (b) Siddhapitha of Madhavendrapuri, 
the grand Guru of Lord Caitanya Deva for whom the diety 
was stolen and kept concealed to be made over to him, 
(c) sanctified by the visit of Lord Caitanya and his footmark 
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is there (d) ће Samadhipitha of Rasikananda Goswamiji the 
great Vaisnava devotee of Syamananda Goswami (е) the 
Mâdhavendrapurı Matha and (f) very near to Maraigam, the 
birth place of Sridhara Swami the famous commentary 
writer of Srimad Bhâgavatam. | 
Every Hindu, especially the Vaisnavas, feels it his 
bounden duty to set foot here and bow to the sanctified 
dust by prostration like the seat of Brindavan, Nilâcala 
(Puri). It is known as the Brindâvana of the east, the Gupta 
Brindabana. The Khirachora Gopinâtha Temple is managed 
by a Trust Board having beautiful and neat and clean temple 
structure. Guest House, Marriage in Hindu Tradition and 
thread ceremony of the Brahmins are performed in this 
temple on payment of nominal charges and Prasâda like 
Annabhoga, Khirabhoga, Khiri Khechedi, Kahika Bhoga 
regularly and throughout the year from morning to night 
according to the offering time, are available, marriages are 
increasing in number, going beyond 2000 annually and 
gaining popularity. The Threemürti idol of Lord Krsna with | 
flute in hands in the form and name of Sri Sri Madan Mohan | 
Jew, Sri Sri Khirachora Gopinatha Jew and Sri Sri Govind | 
Jew are in standing Position in various dresses and are | 
enjoying the Seva from Mangala Arati to Sayam Arati by | 
the devotee priests and devotees. Daily hundreds of devotees | 


are having DarSana coming from the far off places. Special 


function on the occasion of Janmastami, Râsapürnimâ are _ 
organised and regular Bhajana and Kirtana and Arar; are | 
special features. The legend published by the Temple | 
Management goes to say that during the period of exile in - 
forest for 14 years while Ramacandra, Laksmana and Siti | 
were spending their fateful days in Chitrakut, Râmacandra | 
inscribed the image of Lord Krsna with 8 Sakhis had shown 
it to Sita, his wife and had indicated to take it back to | 
Ayodhya, Brahma used to worship it. Langüla Narasimha ) 
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Deva of Orissa, a king of Gangya dynasty on getting the 
order in dream carried him to Remuna and installed there, 
Madana Gopala became his Jaya Gopala and in the temple 
at Remuna was installed. The two tanks excavated by king 
are still now at Remuna known as Braja and Küta Fokharu. 
Làngüla Narasimha Deva expired in 1206 A. D. 
"indie: gireriz saygı 
їй Mar та ART, 
wq ùm ood mark Tül 
—Caitanya Caranâmrta 
$i Caitanya Caritâmrta written by Goswami Krsna 
Dasa Kaviraja in chapter IV of Madhya Lila from Sloka 
1 to 198 is worth reading to know the details. Madhavendrapuri 
was the disciple of Madhvacarya sect. The Nama Guru of 
$ri Caitanya was Iswara Puri. Caitanya while going to Puri 
Dham at Remuna halted and remembered the story of 
Mâdhavendrapuri which he heard from his spiritual teacher 
I$warapuri. While Mâdhavendrapuri was visiting Brindavan 
he found Gopála in the form of a boy offering him milk 
to quench his hunger. He saw Gopala in dream, who led 
him to a jungle and asked him to take him away and install 
in a temple. Mâdhavendrapuri with the help of villagers 
took Gopâla to Gobardhana and installed in a temple. 
Again Gopâla told him to obtain sandalwood from Puri' 
as well as camphor to be mixed and applied in his body. 
Madhavendra while proceeding to Puri halted at Remuna 
and saw $17 Gopinatha's Агай and asked about various types 
of Seva Puja, Bhoga offering of Khiri Bhoga. At that time, . 
the Sayam Bhoga prepared out of boiled milk named as 
Amrtakeli was offered to deity before sleep in 12 earthen 
pots. Madhava cherished desire to partake of it to know 
the actual preparation so as to offer it to Gopala at 
Brindâbana. Ағай was over. Bhoga pots were taken and 
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the door of the temple was closed. The priest departed fo; | 
his residence. But in dream, he could hear the voice of | 


Gopinatha who told that one pot of Khira Bhoga has been 
concealed under his clothes, take it and offer it to his devotee 


Madhavendra, who is camping in a Hata (market place) | 


and doing Kirtana and Japa. The priest opened the door, | 
found the pot behind the cloth covering of the deity and | 


took it to Madhavendra and offered. From that day, 
Gopinatha is known as Khira Cora Gopinatha, Madhavendra 
went to Puri, obtained camphor and sandal wood. On the 
way to Brindavana, he again halted at Remuna. He was 
served with Khira Bhoga. But, at the last hour of the night, 
while sleeping in a temple, he heard in vision that Сораја 
is telling him to offer sandalwood paste mixed with camphor 
obtained from Nilachel (Puri) on the body of Gopinatha, 
so that he will get the same. There is no need to go to 
Brindavana. From that day onwards, he did so regularly 
obtaining the Sandalwood and camphor from Puri. Still 


now, the place where he sat down under a Bakula tree the | 
pond in which he washed his feet and took bath, is still | 
existing within the premises of present Mâdhavendrapuri | 
Matha of Remuna. At about 2 furlongs distance towards | 


the South direction of Si Gopinatha Temple, Remuna. The 


Siddhapitha and Samadhi temple of Sri Madhavendra Puri | 


is there well protected and his two Khadâüms (wooden 
sandals) are being preserved there. 


The Caitanya Mahâprabhu has visited Remuna Gopinâtha 


temple and was overjoyed by the sight of the deity. His - 


footmarks have been preserved within the premises of the 
temple compound. The Samadhi of Rasikananda Goswami 
the disciple of Syamananda Goswami, is also found withi є 
the compound of the temple premises. Syamananda Govan 
had its Matha at Gopinatha Vallaupur at a distance of about 


120 Kms., from Balasore via Baripada in the Gute. or | 
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Mayurbhanj. The Kanapur Matha, the Samadhi Tirtha of 
$yamananda Goswami still preserves the bed and the sacred 
wooden sandal used by Syamananda Goswami. Kanapur 
_ is about 60 Kms., from Jaleswar Raliway Station and 15 

Kms., from Rasa Govindpur which is about 40 Kms., from 
Baripada. Rasagovindpur is also famous for the seat of 
Govind Rai Mohapatra and Khunta Mutha. 

From Remuna, Maraimham is about 6 Kms., in Patripal 
Gramapancayata neat the river Gangahar between the river 
Gangahar and Sona. This is the sacred birth place of 
Sridharswâmi, the world famous commentary writer on 
Srimad Bhagavatam, Srimad Bhagavat Gita. But, nothing 
has been done in memory of Sridharaswâmi. The Iskon 
Society, the Goudiya Sampradaya and Bharata Seva Samaja 
and Government of Orissa and India may now take all 
possible steps to preserve the monuments and shrines for 
the benefit of the future generation. 
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Love is the fulfilling of the law. The aim of charity, 
social service, altruism, humanitarianism, socialism, 
bolshevism and so many other ‘isms’ is (0 develop this 
universal love and to expand one's heart. There is no power 
on earth greater than love. You can conquer this world even 
if you have a гау of this divine commodity which is 
absolutely free from even a tinge of selfishness. Pure love 
is a rare gift of God. It is the fruit of one's untiring service 
of humanity and incalculable virtuous actions in several 


incarnations. It is a rare commodity indeed. 
— Swami Sivananda 


































Only by single-minded devotion І may in this form, be 
known, O Arjuna, and seen in reality, and also entered into. 
—Divine Rays 









Sri Ràdhà's Incarnation—Why 


— 'Shree-Bhaisab' 
Sri Radha is $i Krsna Himself, but in the form of an 
ideal, love-lost, devotee. Brahma-Vaivarta Purana, Sama 
Rahasya Upanisad and other Scriptures throw special light 
on how $ri Krsna, the Supreme Reality of God-head, while 
retaining His own form, appears also in the form of $1 
Radha. Sri Radha incarnates on the earth with a clear 
purpose. 


Love is the inmost and innate urge of all beings. Most 
seek its satisfaction in е. 


arthly enjoyments and turn to God 


accept a relationship one forms with Him. (-s ау 
Gita : 4-11). This being His nature 


the very embodiment of devotion, dedication and selfless 
service which is what 'love' means. The way she acts and 
behaves, even thinks and feels, tums a lesson, for the loving 
devotees. They gain a whole world to learn from the alder 
liefe of the Alder Liefest. A few examples: 
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1. The Brahma Vaivarta Purana tells us that immediately 
as she first appeared in Goloka Dhama—the Divine Abode, 
she rushed to cull flowers to offer at the feet of the Lord. 
She did not look to the immediate pleasure of His company 
as much as she relished in the pleasure of His service. 
‘Service before self" is the motto she gave by personal 
example. 

2. In some era, she appears on the earth only after the 
advent of Sri Krsna. The idea is to have nothing to do with 
the world unless and until the Loved-One is there in it. 

In other eras, as in ours, she appears before the advent 
of Sri Krsna. The idea is to set things in readiness and right 
ere the arrival of the Love-Lord, and welcome Him thus. 
A devotee should keep himself ready to receive Him at all 
hours. 

3. When she is 'born' on the earth, she does not ever 
open her eyes until the name of Sri Krsna is cited to her. 
The idea is clear. Devotees should keep their eyes shut to 
the world, and look and listen to it only when it talks about 
the Lord of Love. 

4. Sri Radha is coy enough to conceal her feelings of 
love from the Lord of Love too! When He cajoles, courts 
and coaxes her, the Beauty-Par-Excellence winks and blinks 
and shies away, innocently believing that both in body and 
mind, she is undeserving of Him! Modesty and humility 
in love are the lessons for the striving seekers. 

5. When $11 Krsna takes her away to lonely lands to 
belong fully to her, she plays the coquet: she says she is 
too tired to walk further. Sri Krsna is surprised at this attitude 
but offers to take her ahead on his shoulders. The moment 
she tries to climb on, He disappears. She lies in sorrow 
and swoon until Gopis, already searching for Him, come 
across. Soon He appears before them all reviving their 
deadening spirits. 
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Sri Râdhâ had played coguettery so that her bosom 
friends-the Gopis-too drink deep of the love that was being 
poured only on her till then. We learn that the Lord's love 
descends fondly and fully on one who is not self-confined 
but distributes one's own share of love among fellow- 
aspirants. 

6. When Sri Krsna left Vrindavan, comforts began to 
discomfort her. Ornaments belonged to the days of yore 
now. Appetite and sleep became aliens. She could but didn't 
tty to contact Him. Reason: "If He Himself didn't do it, 
we must not disturb Him either!" "Tar Sukhe Sukhi" (-Happy 
in the happiness of the lover) is the watchword in the 
dictionary of divine love. Devotees must learn to rest content 


with His scheme, whatever trials and tribulations it might 
mean in life. 





7. $ri Krsna wedded thousands of princesses in Dwarika. 
One wanted her reaction: she said, "I wonder at the other 
dames who could surrender to other men while He was 


accessible! " I fail to word my feelings at it: please come 
to your own. 

When the time came for departure from this mortal 
world, Sri Krsna took the presiding deity of His heart to 
the divine abode, as preplanned. But her mentation, conduct 
and character had established an ideal for the coming 
generations of loveful devotees. 

Thus was fulfilled the pu 


rpose of her incarnation о 
planet. May we follow her EDU 


the bit we can! 
Sender—Prof. N. Gupta. 


There is no penance higher than truthfulness, 
—Jayadayal Goyan, dka 








Some Misunderstandings 


about Religion 
—R. Р. Gupta. 


old as humanity itself. 


The institution of religion is as 
t role in the lives of 


Religion has played a very importan 
people and it has been guidiig the- day-to-day activities of 
its followers. Their love for religion has been unparalleled 
and they could gladly even sacrifice their lives for it. History 
is full of such men, women and even children who gave 
their lives for the sake of religion. Thus people lived for 
it and they died for it. But with the beginning of the 20th 
century there came a change in the attitude of people. Their 


faith in religion began to decline. A particular class, the so 
would not care for 


called rationalists, especially in the west 

religious beliefs unless they were based on reason. In their 
opinion religion was not based on reason but on superstition. 
They said that religion posed a great danger to human 


society and should, therefore, be abolished at the earliest. 
f the critics of religion: 


Let us see what are the arguments O j 
1. They say that religion cannot be accepted simply 
d institution. It should 


because it is an age-old respecte 
convey some sterling truth. It should possess some abiding 
value in order to justify its existence. In the present age 
things have to be weighed in the balance of reason before 
they can be accepted. According to them religion spread 
їп the world not because © its merit but it was rced upon 
people by Church in connivance with the State, who 
declared that religion was divinely ordained, it was beyond 
question d had to be.obeyed without ifs and buts. The 
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modern world can have no interest in an institution like 
religion which was based neither on logic nor science nor 
even on common sense. 5 

2. They further say that religion wants us to believe in 
God who does not really exist. It seems the idea of God 
was conceived in the imagination of some cunning ancients 
in order to mislead simple men and women, to explain away 
the mysteries of Nature and to cover up their ignorance. 
"God is said to be a Supernatural Being called spirit, who 
is righteous and supremely powerful, who has control over 
our destiny and who may be friendly to us if our character 
and attitude are right." This may sound to be fascinating 
and attractive but we should not be guided by emotions 
and wishful thinking. 

3. The critics say that the religious texts abound in 
ludicrous stories and imaginary myths about gods, goddesses 
and angels and heavens and helis They seem to be 
figments of imagination, as good as fairy tales, which can 
entertain only immature minds. Besides, they create a fear 
complex in the minds of its followers and make them 
superstitious. 

4. Another objection which is levelled against religion 
is that it is responsible for a number of crusades, Jehads, 
communal riots and forced conversions which took place 
in the past and which occur even today. History is witness 
to the fact, they say, that millions of people—innocent men, 
women and children were persecuted and mercilessly 
tortured to death in the name of religion in various parts 
of the world. They therefore exhort people to keep aloof 
from religion which creates enmity between man and man. 

5. The critics of religion say that under its influence 
people become otherworldly and they care more for the 
next world and neglect their present life. There are many 
teligious sects which force their adherents to live on charity 





А 
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and thus make them idle and a burden on society. 

6. Their last objection is that religion promotes fatalism 
and notions of predestination which hamper free will. The 
rewards in heaven and the horrors of hell dampen their 
enthusiasm for the Present life and kill their initiative for 
betterment and progress in life. 

In the words of an atheist and sceptic "religion is as 
harmful as opium, prayer is the hope of men who are weak 
and lacking in will power, worship is an insincere practice 
to save one-self from the tortures of hell and priests are 
the greatest liars among men. Religious rites and ascetic 
practices are merely a means to livelihood for men devoid 
of intellect and manliness. Belief in fate and predestination 
makes people idle and leads them to poverty." 

1. These objections against religion seem to be frivolous 
and baseless. They betray ignorance of what religion 
actually stands for. Religion is not only the oldest human 
institution it also leads to the goal of human life which is 
realisation of the ultimate reality or God. The word religion 
is derived from the Latin words 're' and ‘lego’ which mean 
to bind back. Religion binds back human beings to each 
other and also to God. In Hindu religion the appropriate 
Word is Dharma. Dharma is the principle of righteousness 
and holiness. The best definition of Dharma is perhaps 
given by Rsi Kanada, the founder of the Vaisesika ps 
of indian philosophy. According to him what helps | 
achieve Abhyudaya or prosperity in this world and Nihsreyas 
or eternal bliss in the hereafter is Dharma. Dharma brings 


happiness both in this world and in the next. It pc: 

morali "Thus mers nothing wrong or objection 

in religion. к ite can 
Now it would be in the fitness of things if realisation 


of Ultimate Reality which is the goal of all great ed 
“ould be established through scientific process as req 
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by the rationalist. But science at present is not in a position 
to do this. Its findings about basic facts are 1n the nature 
of hypothesis open to correction on further investigation. 
The Ultimate Reality can be experienced in the state of super- 
consciousness where mind and reason are inert and where 
intellect cannot reach. This has been confirmed by modern 
scientists like Pascal and Bergson. Pascal said that the heart 
has reason of its own which the head may never understand.’ 
Whereas Bergson pointed out that ‘intuition’ was the faculty 
which helped in direct knowledge of the Ultimate Reality 
where reason and intellect failed. This truth was established 
by our seers (Rsis) of the Upanisads in India thousands of 
years ago. In our own times Sri Râmakrsna Paramharhsa 
has confirmed that when the heart is purified one develops 
a sixth sense called ‘intuition of the pure heart through 
which comes the experience of superconscious realities. 
There is nothing abnormal about it. It was the same thing 
when Jesus Christ said, "Blessed are the pure in heart for 
they shall see God." All great religions are founded on the 
experience of prophets and seers who had seen God face 
to face. Unfortunately we have forgotten the ideals for 






at doth it profit a man if he gains the whole world 
d loses his soul?" Our material progress has been at the 
cost of man's soul. 

But here a note of warning is necessary. We must guard 
against black magic and other nefarious activities-highly 
immoral at times indulged in by wicked and fraudulent 
persons in the name of religion which bring irreparable 
disgrace and discredit to it. 

People who say that morals should be taught but not 
religion, forget that morals have no stable foundation 
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without belief in a Supreme Power who rewards virtue and 
punishes vice in the present or some future life. 

2. As regards the second objection God is really not 
an imaginary thing invented by the ancients to befool the 
ignorant. As said above God had actually been realised 
by the prophets and the seers. In our own times, Śrī 
Ramakrsna assured that it was open to everybody to see 
God provided he can purify his heart. In reply to young 
Vivekânanda's guestion he said that he had seen God and 
talked to him. Now in the modem age people say that they 
do not believe in God. God does not exist because we 
cannot prove his existence through intellect, through reason. 
Surely reason does not and cannot do it. Can the forceps 
held by your fingers which grip other things, grip the fingers 
themselves? No we cannot realise God through reason. God 
is experienced in the superconscious state. The mystic 
experience which the seers and the sages get in the 
superconscious state is true. It is also manifested in their 
practical life. The scriptures also confirm it. The scientist 
cannot deny this experience only because the mind cannot 
prove it. 

3. About the third objection, namely, stories of gods and 
goddesses and angels in religion, it may be pointed out that 
they constitute the ‘mythology’ of a religion. The enlightened 
ones who can understand the philosophy of a religion (its 
essential part) are very few. The vast majority of the 
followers remain contented with its mythology and ritualism. 
Their faith in mythology protects them from M 
under pressure of disintegrating forces from outside. > ae у 
they also rise in the spiritual scale under the evolutionary 

ue its own mythology. Critics 
Process. Every religion has got il Г Бес oft ode 
of Hindu religion say that it believes in a num "c 
and goddesses and it should therefore be treated as тик = 
or mere mythology. They forget that underiyimg 
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is its stronghold of philosophical unity. Had it not been so 
Hinduism would have perished as religions of the Greeks, 
Romans and the Egyptians perished. While philosophy is 
the soul of religion, mythology and ritualism are secondary 
and variable from time to time. | 

As for fear associated with religion it is true to a certain 
extent. The fear of displeasure of God and punishment in 
hell serves as a check on evil propensities of the masses 
and commission of misdeeds and it is therefore in their 
own interest. If somebody says why bring in fictitious things 
like heaven and hell, this could be achieved with some other 
motivation—they should remember that if life after death is 
a fact, it logically follows that there should be provision 
for reward and punishment in the scheme of Nature. The 
beliefs of the masses may appear to be crude but they 
represent the stage of their spiritual development. Let them 
proceed and make progress from where they are. We have 
only to guide them about the essentials of pure religion and 
what leads to its perversion. 

4. The critics say that religion is responsible for Jehads 
and communal riots. This seems illogical on the face of it. 
Religion strives to manifest the Divinity within man. All 
religions teach and lay emphasis on the five virtues of 
harmlessness, truth, honesty, purity and renouncing of sinful 
acts. The brutes are converted into saints under its influence. 
History is witness to the fact that every religion has produced 
great saints and seers. How can then religion lead to Jehads 
and communal riots? Surely it is not religion but its ignorance 
and perversion which are to blame for such dastardly acts. 

Unfortunately, the spirit of the teachings of the prophets 
and the Scriptures is forgotten and their place has been taken 
by bigotry and senseless rituals. Some misguided and fanatic 
religious activists brand other religions as fraud and their 
followers as heathens and Kafirs. They say 'my religion is 
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the only true religion or better than all others. "To prove 
their superiority they take recourse to questionable and 
sometimes to violent methods. Forced conversions, murderous 
attacks and persecution of innocent men, women and 
children are the Consequences. That is all due to a wrong 
and perverted meaning of religion in their mind. According 
to calculations of Voltaire, millions of heretics were burnt 
to death at the request of the church. Similar brutalities 
may not be wanting in respect of some other religions too. 
This unfortunate aspect of religious history is surely due 
to ignorance and baser instincts of human mind. Such 
misguided miscreants should be treated as common enemies 
by all religions. 

As late as the end of 19th century Robert Ingersoll, the 
famous agnostic orator of America told Swami Vivekananda 
who had gone to America to preach Vedanta, "Forty years 
ago you would have been hanged if you had come to preach 
in this country or you would have been burnt alive. You 
would have been stoned out of the villages if you would 
have come even much later." 

In the West if any one declares that only the Christians 
Shall be saved while others shall suffer eternal punishment, 
he may be called a good Christian. On the other hand 
in India if a Hindu should think in such a narrow way he 
Would as a rule be called a bad Hindu. 

In Hinduism a unique freedom of thought has always 
existed the like of which is not to be found anywhere else. 
Religious harmony had been the central theme of the er 
religion of India. We should all feel proud of these ш. 3 
facts and the precious legacy handed down to us by ou 
forefathers. Ly 

Hinduism recognises the different grades д эл 
experience and the need for evolution TS i "x 
the higher grade. But Hinduism is agains 
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label from one faith to another to multiply the number. 
"What is required is progress from less to more of 
spirituality." This alone can establish harmony among 
religions and eliminate communal discord and dissensions. 

5. About the fifth objection that religion makes people 

otherworldly at the cost of their present life, this is also far 
from the truth. In the western countries including America, 
people are materially very well off and they maintain a high 
standard of living despite their faith in religion. Similar is the 
case with countries like Japan, Australia, Canada etc. So far 
as countries of middle and west Asia are concerned people 
were poor there due to dearth of natural resources. But the 
situation changed after the second World War when petro- 
products were discovered under ground in those countries. It 
has resulted into their rapid material prosperity and religion 
was not a handicap in this transition. A charge is often laid 
against Hindu religion that it preaches otherworldliness and 
makes people neglect their material life. This may appear to 
be true in our history of the last about one thousand years 
when our country was politically weak and was subjected to 
religious persecution and economic exploitation by foreign 
invaders one after another. Finding themselves in utter 
helplessness people sought relief from the next world. Otherwise 
India has always been materially prosperous and "it had won 
the reputation of being the land of silver and gold, of wealth 
and plenty, overflowing with milk and honey and having its 
temples and palaces built of marble inlaid with jewels. This 
could not have been possible had our forefathers been indifferent 
to their material existence." 

In this connection it may also be pointed out that if life 
after death be a reality and if it is related to our present life 
why should we shut our eyes to it. This religious attitude is no 
doubt reflected to some extent in practical life of the people. 

Contrary to popular view Hinduism does not condemn 
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the present world nor does it forbid the enjoyment of 
legitimate pleasures. Hinduism points the way to lasting 
happiness on earth and attainment of the highest good in 
the hereafter. The history of India shows that when it was 
spiritually great it was also materially prosperous. 

6. Now the sixth and the last objection that religion 
makes us timid and weak. Far from it, religion makes us 
strong and fearless. It teaches that the real self in man is 
not his body but the soul which is immortal and which is 
not subject to decay and destruction. This enables him to 
sacrifice his life for a good cause ungrudgingly and face 
death boldly. Death has no horror for such a man. "Our 
Bhagawadgita infuses life even in dead bones. He alone 
can stand on the cross and yet bless the persecutors. It is 
for him alone to offer his head for the life of a goat. Such 
personages may be rare yet they present the ideal which 
men of religion are to approach." How can then religion 
be said to have a weakening influence ? 

The belief in transmigration of soul does not cause a 
pessimistic outlook on life as the critics say. It explains how 
the spiritual seeker strives, birth after birth, to raise himself 
from the lower to higher state and ultimately attains the 
highest good, the realisation of God which is the goal f 
human life. Thus transmigration is a means to that end. 

It is wrong to identify the doctrine of Karma va 
fatalism or predestination. All that the law ИШ is A 
"what we sow, we reap." Our present state is the re , 

К ast actions is felt 
of our past actions. The cause of операи ee 
until it is exhausted through suffering or oe PUE 
as the future is concerned we are relatively free to 


it. Thus it is not a blind law. T wo 
Therefore it is wrong to say that religion makes u 


With a pessimistic outlook on life. 
fe «e «4e 4 


Paficayudha Stotram 
—Vengari V. Partha Sarathy 


Sfadta wavbi чтец 
чї этїї faa: ach wersé СОЇ yağı 
"I surrender unto Sudarsanam, Lord Visnu's mighty, 
thousand-spiked discus which shines like a million suns and 
which with its radiant intensity consumes the lives of the 
doomed enemies of the Devas." (1) 
famintaientrengiina aa AİT TAİ | 
a uri убаа wg aak уте уче 
“I surrender unto Paficajanya, the trumpeting conch of 
Visnu, with its pure whiteness as from a myriad moons; 
and the resonance caused by the air blown into it from 
Vişnu's mouth quells the pride of the Asuras." (2) 


а + n | 


"I surrender unto the golden Kaumodaki, Vişnu's doughty 
Mace, which is equal to the majestic Meru Mountain and 
which, held in the left hand of Vaikuntha Vasi $riman 
Narayana, spells destruction to legions of Asuras and their 
progeny."(3) 

wisgi GIGH Aent ESAIAS LER: | 
Wed TA жї: Weld Get aas YRUİ учди 

"I surrender unto the gleaming Nandakam, Lord Hari's, 
keen-edged sword which is stained with the blood gushing 
from the fierce and harsh throats of the felled Rāksasas 
and Asuras." (4) i 

aaa Aai rin wand 
Matt сепзиїтаттаїй yg nas wot wa 
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"I surrender unto Sariga, the Almighty's unerring bow 
of thunderous twang, which rained fiery arrows on the 
Daityas and released the Devas from their terrors."(5) 
we Weare wd UST went 
Waa aT wen га: urun чуар yar fs t 
"He who recites Hari's Paficayudha Stotra every moming, 
shall be redeemed from all sorrows, fears, pains and sins; 
he shall be blessed with happiness aplenty."(6) 
at TÜ YESİM ags Чет! 
3 ERŞAR gap: u 
"He who recites the Paricayudha Stotra with devotion 
and unwavering faith shall have the Lord's complete 
protection be it in the forest or battlefield, in the midst of 
enemies or water or fire and from unforeseen perils and 
unknown fears; happiness shall be his.(7) 
Completed Paficayudha Stotram. 





Krsna and Upamanyu 
—М. С. Mahesh 


(The passage is adapted from the HarivamSa and the 
Siva Mahapurana. The narratives are full of legends and 
spiritual imagery and obscure the thrust of the episode. 
Though metaphysical in its import, the episode is not 
incompatible with historical analysis.) 

It happened after the Pseudo bride's-choice of Rukmini. 
Krsna was relaxing in his verdant garden. Dwaraka's plush 
elegance failed to satisfy his idiosyncratic eccentricity. His 
eyes were longing, wistful and his mood reminiscent. He 
thought of Garga, his first preceptor. Then came Sandipani, 
feeble and pious, and Ghora Angirasa, the task-Master. 
Between them they had taught him the use of all his 
favourite weapons and holy lore. He could sing and dance 
and be erotic or comical. Sandipani had instructed him in 
the use of his discus, which could be thrown like a 
boomerang. And yet the art of psychic control was to be 
mastered and he remembered Upamanyu Siva's devotee. 

Near the alpine slopes of Kailasa lived young Upamanyu 
in solitude. Braving sweeping avalanches and blustering 
blizzards, his devotees served him. Clustered round his 
cottage were settlements made of indigenous pine wood. The 
roofs were thatched with tree barks and deer skins. In the 
centre was an altar erected of hardy stone. Whenever weather. 
permitted, he would satiate the Ahavaniya fire with ghee and 
buttered stacks, invoking Brahmanaspati, Dyava Prthivi, 
Mitra, Varuna, Indra and the Vi$vedevas. Praying to Aryamâ 
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and his ancestors he and his students worshi 
embers every fortnight, during every new-moon. 

A pale mist enveloped Kailasa's icy-slopes and the azure 
sky. Uttanka was 1n an ecstatic state, communicating with 
reality. The Garhapatya in its eternal blaze was keeping 
him warm and alive. Teeth chattering in the biting cold and 
legs huddling together, a young student walked in. 

"Master, a handsome young man has come to learn from 
you. His sheen is extraordinary; blue like the tempestuous 
ocean. He speaks flawless Sanskrit, though dressed like a 
prince. A small but wonderfully wrought coronet half hides 
his curly hair. He has tucked in peacock feathers on his 
head. Two savages of these hills have come as his escort. 
Perhaps he made friends with them just now." 

"Let in Krsna, the Yadava prince. While he was yet a 
boy he had a transcendental experience which made him 
feel one with the cosmos and its underlying essence. He 
knows the identity of his self and that of Narayana who 
is pure sentience. It all happened when Akrüra took him 
away from Vrindavan. Akrüra left Krşna in his chariot and 
was bathing in the cool waters of translucent Yamuna. 
Krsna had his vision then, and is therefore an Avatara— 
a realised soul who knows the truth." 

"Can those savages be let in as well 

"All his companions are quite welcome." 

Krsna sauntered down the pebbled pathway. Flanking 
him were two swarthy, well-built men. 

"Krsna called out to one of them. 

"Ghantakarna ! I promise уо, ееп yous 
зо ы уо ре е Camas ee The fog 

Upamanyu hauled back his ¢ тои ом 
had cleared and three mountain-goats were grazing 


precincts. , | 
Krsna's mellifluous voice was heard again. 


7" 


u can attain 
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"Ghantakarna, you have to give up eating mountain goats. 

"Prince, but no crops can grow here" — 

"Eat whatever Upamanyu eats—mountain berries, perhaps. 
Upamanyu's sonorous voice was now heard. 

"Welcome Krsna, O descent of the Lord." 

"Т ат a mere human, like these two herders." 

"What can a drab ritualist do to assist your mission?" 
"You are no drab ritualist. Perhaps Ghora Angirasa was 
one! He made me chant incessantly and offer a hundred 
oblations to the sun!" 

"It was he who initiated you into the mysteries of 
Karmayoga." 

"Yes, and Garga was my precept in the art of love and 
devotion. From Sandipani I learnt that all appearances are 
fleeting and unreal." 

"What now is then left?" 

"The art of controlling one's breath! IFashioning an icon 
of Siva with ice and snow, you meditated till the eight great 
cosmic powers were acquired. It took twelve years for you 
and perhaps I might take just as much." 

"None of your mock humility! you have a mere one 
hundred and twenty-five years to live and a lot more to 
accomplish. Besides, twelve years are cool plenty for 
Jarasandha to ravage, devastate and plunder. Do you have 
fire-sticks, a water-spout and tree-bark with you?" 

"Yes" said Krsna, untying a little bundle. 

"Follow me then." 

"Where ?" 

"To the summit of Kailasa." 

i More serious, Upamanyu continued" The 
posits that a day Spent in self- 

equal to one year of penance," 
7 ТЧ ш eal continued to trek. In one 
was an icon of Siva, fashioned out 


abnegation is 
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of snow. The perpetual cold 
prevented it from melting. 

Years back, Upamanyu had 
even milk. At the end of twe 
a vision of reality, 


Poisonous serpents slithering around a blue-black neck. 
Ashes smeared everywhere, and an ominous necklace of 
brown black beads. Animal-skins are his costume and his 
dance is death. Every step trods on the demon of ego, 
and the dancer is himself immortal. His Steps consume the 
ever-changing and convert them into his permanent bliss. 
His smile is bewitching cosmic illusion and his stride the 
relentless passage of time, His gaze encompasses all that 
is and all that is not. Siva, the eternal. "Krsna", went on 
Upamanyu, "Fasting for twelve days and seated in the lotus 
-posture, practise controlling your breath here. Let the bark 
of pine-wood and leaves of other conifers be your seat. 
Perceive your unity with Purusa, the eternal. The twenty- 
four categories of nature and the apparently all-powerful 
time will all melt away. There will be no more change; 
no more modifications of your mind-stuff. Concentrate on 
the parallel between psychological and cosmological evolution. 
You are the creator, and into you are all these withdrawn." 

Leaving Krsna Upamanyu walked back and accepted 
the primitive herders as his disciples, prescribing a preliminary 
routine for them. 

Ghantâkama took care of Krsna's gem studded coronet, 
bow, quiver, mace and discus. ti : 

tts end of twelve days, Krsna had a vision of reality 
that is construed anthropomorphically as Siva. 

; slopes, Krsna entered 

Walking down the craggy slop 
Upamanyu's greener environs. 

Closeting himself with his Guru 
accents. 


of the towering heights 


prayed here without drinking 
lve tiring years he had had 


Krsna spoke in measured 
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"T feel as light as a bird and heavy like an elephant 
when circumstances demand. A furious gale that blew past 
me mysteriously disappeared on my mere will." 

"Here then, try your weapons. 

Krsna shot a reed arrow and pierced a target of cloth. 
Shooting another, he split the first one with uncanny 
acumen. The symmetrical bits fell and cut the shrubs below. 
Throwing his discus, Krsna cut in twain a tall pole. As 
before, the discus boomeranged back to his hand. Upamanyu 
raised his hands and announced prophetically: "You are 
Yogesvara, the master of psychic-control. The experience 
you had just now will never again leave you. Subjectively, 
you will always cognise the unity of all beings. Two sons 
will be born to you—" Pradyumna and Samba. Pradyumna 
will aid you well in your mission and to him will be born 
Aniruddha. You are the self that propels inert matter and 
Balarama is the first transformation, the principle of ego. 
Pradyumna and Aniruddha represent more grosser shades 
of your sentience—the intellect and the flickering mind. 
But.......... ? 

"But what?" 

"Samba will be the cause of the destruction of the 
Yadava clan. But that will be years later." 
| "Сап I leave now? What will be your Gurudaksina?" 
‘Restrain Samba when he grows, from practising evil. That 
will be enough. And never forget to protect Nara as long 
as you are alive." 

Е "Yes, Arjuna and myself were the seers Nara and 
кор ы ya five thousand years ago on these very 
E aa mis е at Badari still lives оп, a symbol 
КӨРО ҮР d ш It was then that I composed 

Worship at has been preserved in the Rgveda." 

ping Upamanyu with wat 


er and berries and 
Асаш com huts, and taking leave of his friends, 
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Ghantakarna and others, Krsna called his charioteer Daruka 
Four stout horses—Shaibya, Sugriva, Valâhaka and Meghapüsa 
were yoked to the chariot on which flew a pennant bearing 
an in signia of Garuda. 

"Drive through the desert of Martikavata. I will meet 
my former friend Uttanka on the way." 

Prancing the ground with their hooves, the horses stood 
on wearing. Daruka lightly tapped them with his whip and 
off they broke into a happy gallop. 


Da e Se & 
<>» *, °%° bod 





Moksa is not dependent on any particular external 
situation or circumstance. Moksa is the realisation of 
immortality by the removal of ignorance through the 
attainment of divine knowledge. It is primarily a change in 
our internal consciousness and vision. A man, who is placed 
in a certain situation in the days of his ignorance may still 
continue to remain there, in the same situation, evem after 
he has attained divine knowledge. 





—The Mountain Path 








Take the science of chemistry, for instance. Chemists are 
seeking to resolve all known substances into their original 
elements, and if possible, to find the one.element from which 
all these are derived. The time may come when they will 
find one element that is the source of all other elements. 
Reaching that, they can go no further: the science of 
chemistry will have become perfect. So it is with the science 
of religion. If we can discover this perfect unity, there cannot 


be any further progress. 











—Swami Vivekananda 






Mother Kausalyâ's Anxiety 


fet ardı 
i Tue cdi этчї, agit ate Рета і 
ча чле, uf «сач, aan чөй! 
P talk, A пя mA! а amp fre faire 
Жї ax art E, зіч fua эшч їчтї! 
{я а va alae, wag wae EATR di 
+ Чыч! st ат fef чч, бї wg edt 
Trt wie sir maA peat ast agate 
(Gitawali, 87, Ayodhyakanda) 

“Come back only once, O Raghava dearest ! 
And take a look at Thy noble horses' plight. 
Then Thou art free to retire to the forest. 

On wholesome milk Thou nourished them. 

With Thy lotus-hands Thou invigorated them. 
Many times Thou fondly fondled them. 

O my beloved Rama, all of a sudden, 

They have been cut off and forgotten. 

So, how can they survive in this condition ? 
For them thou hadst great affection. 

So, Bharata gives them his full attention, 

Yet like frost bitten lotuses they pine. 

Mother Kausalyâ, says Tulasi, makes a request, 
"O wayfarers, if you happen to meet 

My Rama dear somewhere in the forest, 
Convéy my sole anxiety about horses' state. 

—Translated by R. S. Sengar 
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Bhakti Yoga in Adhyâtma Ramayana 


—Raghavendra Bharadwaj 


The venerable sage Vyasa undertook the stupendous 
task of systematizing the Veda into Rk, Yajuh, Sama and 
Atharva Vedas. He also wrote eighteen Puranas in which 
the Vedic truths were expounded so as to be intelligible 
to the masses (sfe gummi 44 WATE). He has also to 
his credit the authorship of Mahabharata considered justly 
as the fifth Veda as it is an encyclopedia (xri wae) of all 
human activities and aspirations both secular and spiritual. 
Vyâsa's Brahma Sütras are the crowning glory of Vedanta. 
Vyasa was extolled as Brahma sans four heads, as Hari 
though possessing only two arms, and as Sambhu without 
the third eye. 

aà чєп Тай gR: 
Ty: этет Та: N 

Bhagavan $ri Krsna declares in the Gita that He is 
Vyasa among sages ‘imma oma:’ But for his godliness 
it would have been humanly impossible to be such a prolific 
author highly respected by all generations, it is declared 
unanimously that everything in the world is defiled by 
Vyasa's tongue iii wq Wen. i It means that «с 
nothing either in philosophy B literature that was 
u d unadorned by Vyasa. ; y 

es Ramayana forms part of пата Purana 
and therefore its authorship is attributed to EP T 
Padma Purana and Adhyatma Ramayana are п 
: ih VVà d in glowing terms, his deep 
Works in which Vyasa expresse g 


devotion to Lord $ri Rama. 
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Adhyatma Ramayana, as the name signifies mainly deals 
with spiritual matters. While Valmiki Ramayana is a Kavya 
(Poetical work), Adhyâtma Ramayana is a Purana. While 
in Valmiki Ramayana the expeditions of Rama were 
described thrillingly with due importance to literary and 
artistic beauty, Adhyatma Ramayana lays stress on the 
spiritual aspects, the story being only a skeleton to support 
the bulk of spiritual and philosophical teachings and 
exhortations which abound almost every page of the book. 
While Rama of Valmiki considers himself to bear ordinary 
human Беіпр (этет aay AA Ti ararsa) Rama of Adhyatma 
Ramayana is the very Sat Cit Ananda Parabrahma (та fats 
ч ma ѓәсгіс̧иеа). The very treatment of the theme differs 
in the two works. Adhyatma Ramayana is a didactic work 
intended to expound Rama's essential nature as Sat Cit 
Ananda, by exhorting the Advaita (non-dual) philosophy 
according to which Brahma is the only reality and all else 
is Maya. (wa wei эта feet). Sri Rama is the Sat Cit Ananda 
Para Brahma, is the sum and substance of the teaching of 
Adhyatma Ramayana. 

There is scope for Bhakti even in Advaita Vedanta 
inasmuch as, at the highest level, no dividing line can be 
drawn between Para Bhakti and Jnana (31) which harmonise 
and culminate in Moksa. The fact that Adi Sankara, an 
inflexible and staunch supporter of Advaita Vedanta wrote 
treatises like Saundarya Lahari, Sivananda Lahari, Sri 
Rama Karnamrta etc., replete with the divine nectar of 
Bhakti besides producing countless mellifluous hymns on 
the pantheon of Hindu Gods and Goddesses pouring forth 
as it were his heartfelt devotion in every syllable) is enough 
to hold testimony to the above assertion. 

Bhakti Yoga is the surest way for attaining Moksa in 
T of such persons whose intellect is not discerning enough 

parate and grasp the Real («q)from the unreal (TAN). 
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ean Pll ceo at many lsh aaa 
Si Rama were aii d а thg йад a 

i Меп о adhere to Bhakti Yoga till they 
attain realization. 

In the very beginning of Ramayana Parvati speaks to 
Parameswara in glowing terms about Bhakti while expressing 
her desire to know the Tattva (Reality) of the Lord. 

stica 
vir: get chief ug! 
eife: LIEU enero 
Taa пуча Раа 

Unwavering devotion towards Lord Sri Rama is considered 
to be the boat to surely cross the ocean of Samsara i.e., 
the cycle of births and deaths. Bhakti is the only way to 
attain Moksa and there are no better means other than 
Bhakti towards this end. 

In the tenth Sarga of Aranya Kanda while preaching 
Sabari about the means of Bhakti, Sri Rama states that 
Bhakti is the only path to conduct Sadhakas to perform the 
Bhajana of the Lord. 

жтт "Tnt эта emn t 

The following are specific instances where exclusively 
Bhakti Yoga was expounded by Lord $ri Rama. | 

$ri Вата instructs Laksmana on the following lines 
when the latter humbly and reverently approached him to 
be enlightened on Moksa. This instance occurs in Aranya 


Kanda (Ath Sarga). 


qi тої fafa mu A 
m aq atra Tal 
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Now I expound the various means of achieving unwavering 
(steady) Bhakti towards Me. 

To keep company of my Bhaktas, serving Me and my 
Bhaktas constantly with deep devotion, fasting on auspicious 
days like Ekadasi, observing all the festive days (like 
Srirama Navami, Krsna Janmâştami, Vaikuntha Ekàdasi 
etc.) with joy, zeal and faith, listening with absorbing interest 
the stories of my expeditions as well as spreading them 
among the masses through media such as Harikathas, 
worshipping me with faith and earnestness are the means 
to generate unquenching devotion towards Me. 

Another context is when Sabari, the ripe old ascetic, 
feels herself blessed on the Darsana of Sri Rama and bares 
her innocent heart before the Lord. Sri Rama assures her 
that one's station in life, educational capabilities, sex, caste 
or creed do not form the basis for judging one's suitability 
for conferring Moksa and that only a pure heart filled with 
Aikantika Bhakti (Exclusive Devotion) is the only means 
that admits one into the portals of Moksa Sindhu. He then 
goes on to describe the various means that engender Bhakti 
in a Sadhaka's heart. 

. This is a popular episode wherein an all embracing path 
is laid suited to one and all who are at various stages of 
their spiritual evolution. 

I will now let you know in brief the various means of 
Bhakti. The first and foremost is the company of holy 
persons. The second is singing the glories of my birth and 
expeditions (Avatara Сапа). 

Extolling my divine qualities is the third, Exposition of 
к dg d Med bringing out their significance 
mm with SEO d us bs Сипа рш] 
ЛҮК his a carted devotion following Yamas 

. nstitutes the fifth means. 
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Unbroken meditati Бе 
К me is mL and constant worship directed 
Repetition of the holy Mantra (initiated : 
P байы and fervour d ыы а 
Ж холо cs and reverence towards my devotees 
Mitingin Me cee ee кы е in everything and 
К cots and кке Yi ч ee ) towards material 
The ninth is contem m uus 
ПП plation on my true nature (xa) Oh 
Lady! this is known as the ninefold Bhakti open for 
everybody (їнї aq FA 9). 
A person following anyone of the nine paths with faith, 
perseverence, and penchant will assuredly attains Me. 
Another important occasion (Uttara Kanda Sarga 7) is 
where Kausalyâ His mother dear, in her ripe old age, 
realising Rama to be Narayana Himself, devoutly entreats 
Him to teach how Jfiána might dawn on her so that she 
could get rid of all the worldly ties. 
saria a wi чачечаац, 
wer дч pam ҹа Чї бй! 
Seeing her old emaciated mother meekly approaching 
him for Mukti, Rama was overtaken by compassion 
towards the noble soul. He readily expounded the essence 
of Bhakti Yoga to quench her rightful desire i.e., thirst for 
Mukti. 
à In the past Karma Yoga, Jnana Yoga and eternal Bhakti 
Yoga were taught by me. There are three kinds of Bhaktas 
(devotees) according to their innate nature. As is his 
tendency, so will be his Bhati Tne and 
$апус (ачай чет чёт че vi). A person who 
ecomes a devotee with a view to fulfil his desires arising 
ut of violence, ostentation, anger and jealousy and always 
sees differences around him, is called a Tamasa Bhakta. 
One who desires the fruits of his actions, glory, name 
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and fame, pomp and splendour and who worships me in 
idols considering himself to be the worshipper and me the 
worshipped, is called a Rajasa Bhakta. 

One who performs works because of scriptural injunctions, 
or with view to relenquish the fruits of his actions to me 
and yet maintains the difference between Me and himself, 
is known as Sattvika Bhakta. 

EMELE зачот | 
yafsa o maf іта 
ma чта wav [ла fèn 

When the mind of the Sadhaka contemplating on my 
infinite virtues (Hmp), like the water of the Ganges 
merging in the ocean, gets absorbed in them (infinite 
virtues) and he gets indentified with Me, that is known as 
Nirguna Bhakti Yoga. 

This leads to Bhakti which is at once Akhanda (unbroken) 
and Niskama (sans desires). Such a Sadhaka is capable of 
attaining the four types of Mukti viz; Salokya (to be in 
Vaikuntha); Samipya (to be ever near Visnu). Sarsti (mË), 
(To enjoy equal status with Visnu) and Sayujya (to get 
absorbed in Visnu). 

The irony of it is that my devotees scarcely caring for 
the above types of Mukti, always cherish to serve me 
through Bhakti. This is the culmination of Bhakti Yoga 
through which my devotees transcend the three Gunas and 
become like me (ara). 

It means that devotion to the manifest God with name 
and form (Saguna worship) with a sense of non-difference 
between the worshipper and the worshipped (Jivatma and 
Paramâtmâ) will ultimately lead to devotion to the formless, 
unmanifest Absolute (Nirguna worship). 

The Bhakti Yoga adumbrated in Adhyatma Ramayana 
was exhaustively dealt with by sage Vyasa in his other 
works like Bhagavadgità and Bhagavata. 
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The generally accepted course is that detached action(frem 
we) leads to purification of mind ‘faa vfz' (Citta Suddhi) 
leads to Bhakti; Bhakti engenders Јяапа. Jaana confers 
Mukti (ama g hari). Thus Bhakti forms a link between 
Karma and Jana. 

Thus we find that Adhyatma Ramayana teaches Bhakti 
Yoga also and that it has no mean place in the realization 
of the ultimate. 


Ф, 
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God has hands and feet everywhere. He has eyes, heads, 
mouths and ears everywhere. Whatever you taste is God, 
whatever you smell is God, whatever you feel is God. This 
is the manifested aspect (Virat). The physical body belongs 
.to, Virat (the physical world that we see). The astral body 
belongs to Hiranyagarbha (cosmic intelligence; cosmic Prana; 
the sum total of all the subtle bodies). The causal body 
belongs to Isvara (the unmanifested). Where is this Т now? 
—Swami Sivananda 











Thought power is the greatest power on the earth as well 
as in heaven. As you think so you become. Mind is the most 
mysterious instrument in the hands of the soul. One can 
evolve to unimaginable heights by directing the mental 
process towards that which is positive. On the other hand, 
if the mind is directed in a negative manner, one can degrade 


himself to unimaginable states of humiliation. 
—Swami Jyotirmayananda 











To have friends, you must manifest friendliness. If you 
open the door to the magnetic power of friendship, souls of 
like vibration will be attracted to you. The more friendly you 
become toward all, the greater will be the number of your 


Teal friends. —Self-Realization 


Read and Digest 


Close your eyes. Withdraw the senses. Look within. 
Meditate and realize the light of lights that never fades. 
* + * 


You will enter the path of divinity when you give up 
lust, greed and anger. 
Divine law or order governs everything. Everything that 
happens is just. 
* 


* * 


There is but one religion, the religion of truth. 
* * * 


If the obstacles in the path of Truth are tenacious, your 
will-power also will become stronger. 
* * * 
You must know yourself if you wish to have the 
knowledge of the Imperishable. 
* * 


* 


An object is very dear to you, because love is at the 
heart of it. 


* * * 
Renunciation of egoism is the direct way to the Eternal. 
ee 3” * 


Be in the world, but be out of the world. This is the 
highest LL ~ ~~ 
* 


* * 
The wise man is always a student. He is ever eager 
t lear he CX ALES = 
* * * 


 Self-Realization is here and now. 


З It is becoming опе 
with the Eternal. 


Se «9o o% а, 
*,» ~~ bo d bo d 


What is This Ego? 


—Swami Sivananda 

Ego and egoism or egotism (Ahamkdra in Sanskrit) is 
the self-asserting principle born of ignorance. 

The seed of this ego is the differentiating intellect. It 
is the ego which has created the idea of separateness from 
God, the Atma. It is the ego which is the root cause for 
all human sufferings, and births and deaths. 

The working of the egoism is very mysterious. It is very 
difficult to detect its various ways of working. It needs a 
subtle and sharp intellect to find out its operation. If you 
practise introspection daily in silence you will be able to 
find out its mysterious ways of working. This ego identifies 
itself with the body, mind, Prana and the senses. Wherever 
there is ego there are mineness, selfishness, likes and 
dislikes, lust, anger, greed, hypocrisy, pride, jealousy, 
delusion, arrogance, conceit, impertinence, subtle desires, 
cravings, thoughts, clinging to this earth-life, agency, doer 
and enjoyer. 

You must have a very clear understanding of the nature 
of the ego if you want to annihilate egoism. Killing of 
egoism is killing of mind only. Destruction of thought, 
desires, cravings, mineness, selfishness, jealousy, pride and 
lust is really destruction of mind or egoism. Control of 
senses also is annihilation of the mind ог egoism. — 

This egoism assumes a subtle form. The gross egoism . 
is not so dangerous as the subtle egoism. Institutional egoism 
is a subtle form of egoism. The man identifies with the 
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institution and gets himself attached to institution or cult. 
‘He has no broad-mindedness or catholicity. 

This ego likes his own birth place and district, people 
of his district, his own mother tongue, his own relations 
and friends, his own ways of eating and mode of dressing. 
He has his own predilections and preferences. He dislikes 
others’ way of eating, dressing etc. 

This ego wants to exercise power and influence over 
others. He wants titles, prestige, status, respect, prosperity, 
house, wife, children. He wants self-aggrandisement. He 
wishes to domineer and rule over others. When anybody 
points out his defects his vanity feels offended. When 
anyone praises him he is elated. This ego says: "I know 
everything. He does not know anything. What I say is quite 
correct. What he says is quite incorrect. He is inferior to 
me. I am superior to him."He forces others to follow his 
ways and views. 

This ego will lurk like a thief when you start introspection 
and self-analysis. It will elude your grasp and understanding. 
You must be ever alert and vigilant. If you obtain the grace 
of the Lord through Japa, Kirtana, prayer and devotion you 
can easily kill this ego. Only through Lord's grace will your 
self-surrender become perfect. 

When this ego melts in the cosmic ego, you will attain 
communion with the Lord, Self-realization. 

May you realise the goal of life and attain everlasting 
Bliss through annihilation of this little ego. 


Me ate 9%» 49 
«e 60 5р Se 








Glory of Rama-Nama 





Bhagavan Siva Says to His consort, Рагуай— 
"Ràma— this Mantra of two syllables destroys all sins 
if repeated. If anyone utters this Divine Name while 
walking, sitting or sleeping, he fulfils this mundane 
existence and shines among Sri Hari's own attendants 
{| hereafter. This Mantra Supersedes a hundred million 
other sacred formulae in efficacy; and there is no better 
and greater Name worth repeating. Those who have 
taken refuge in Rama-Nama are ever immune from 
hell. Again, he who repeats the Name of Rama as his 
inner-self, regards all animate and inanimate beings as 
|| identical with himself. Rama is a sovereign Mantra, 
| a sure exterminator of dread and disease. The very 
utterance of this Name ensures success in all worldly 
| pursuits. Even gods sing praises of Rama-Nama, the 
| mine of virtues. Therefore, O Queen among the 
goddesses, you too take to the muttering of this Divine 
Name Ката. Whoever makes Râma-Nâma his very 


life-breath forthwith, destroys all his sins." 
| (Skandapurâna Nâgarakhanda) 
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Blessed Souls 


Those who always remain engrossed in Vedic words, 
who remain satisfied with food received as alms and who 
dwell in the Supreme Self present in the conscience, ‚ (or 
internal organ) such persons wearing only a loin cloth, 
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are very fortunate. 
Ger MR aan 





Abandoning the notion of considering the body as 
the Self and meditating on the Self, they experience the 
Supreme Self present in the conscience as their own Self 
and they never deliberate on anything belonging to the 
state of waking, or the state of dream or the state of deep 
sleep. Such persons wearing only a loin cloth are very 
fortunate. 


They always enjoy the bliss of the Self and always 
remain satisfied. They always keep their restless sense 
organs as peaceful and they always dwell, day and night, 
in the Supreme Self. Such persons wearing only a loin 


cloth are very fortunate. 
ONES ea ore 





—Shankaracharya 
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